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Abstract. This research paper outlines a framework for understanding and analyzing the
influence of religion on foreign policy in the context of the 'post-secular' shift in international
relations. As religion becomes progressively relevant to statecraft and foreign policymaking, its
impact varies significantly across various states. The primary aim of this research is to examine
the influence of religion on the foreign policy choices of Pakistan and to compare these influences
with those affecting India's foreign policy. By exploring these dynamics, the research seeks to
uncover the possible implications for Pakistan and to identify how Pakistan can leverage religion
as a tool of soft power in its statecraft methods. Furthermore, this study aims to contribute to the
broader discourse on the role of religion in global politics, providing insights that could inform
diplomatic strategies and international relations theory. Ultimately, the findings could help
policymakers understand the nuanced ways in which religious factors shape international
interactions and state behavior.
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Basic provision

States always strategize in their efforts to attain national interest and fulfill
foreign policy goals. Each state has a different set of needs and goals that it aims to
achieve, and to achieve these goals states require different tools in their arsenal. In
the international system, it is evident from various examples that religion influences
the foreign policies of states differently, for instance, the case of China and the USA
is noteworthy in this regard. The People’s Republic of China considers religion as a
threat to state authority which must be segregated from state affairs, whereas, to the
US religious diversity means the portrayal of democratic values and liberal thought.
However, policymakers interpret and use religion in foreign policy-making there
seems to be a rather obvious pattern that helps categorize the relationship between
religion and foreign policy into four main categories [1]. T hese categories constantly
interact at the global level and are more accurately termed as dynamics for this study.
The four main dynamics are as discussed as under.

1.1. Collision
The dynamic of collision describes the separation of the religious and the secular
spheres of statecraft in the formation of the contemporary political order. This
dynamic originates from the Treaty of Westphalia which formally separated the
church and state in terms of both power and authority. The state maintains its
authority, by controlling religion, and makes it subordinate to the state affairs. In this
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way, the state is successful in preventing religious influence from taking over to an
lalarming extent [1]. Foreign policies of states under such a dynamic often do not
concern religious matters or take them too seriously as a deciding factor.

1.2, Combination
The dynamic of combination also referred to as collusion, describes the making of a
state’s political culture by combining both religious and secular spheres. Such states
create a form of ‘Enlightened Secularism’ that is not only durable but effective in
lensuring the smooth functioning of statecraft [1]. Religion and State go hand in
hand, cooperating to reinforce mutually agreed national interests and gain strategic
advantage in ways to best achieve the state’s foreign policy goals. An example of a
state that works under this dynamic is the United States of America, where religion
has become the symbol of citizen’s freedom, acceptance, and diversity and also
portrays democratic values and the Wilsonian ideals. Foreign policies of such states
have an on-and-off relationship with using religion as a tool to gain interests, they
may or may not use religion as a driver for foreign policy depending on the
international and domestic conditions and also the party in power.

1.3.  Coercion
The dynamic of coercion describes a relationship between the state and religion in a
way that religious agents are targeted and forcibly excluded from both the public
and political spheres by the use of violence from the state end. T his relationship is
usually seen in autocratic and totalitarian states rather than in democracies [2]. The
state views religion as a threat to its sovereignty and seeks to eliminate it from the
fabric of society within the state. An example of states under such a dynamic can be
seen in China, where religious practices of all sorts are being banned unless they
profit the state. The foreign policies of such states either openly condemn religion
or are aggressively outto destroy it.

1.4.  Co-option

The dynamic of co-option describes a relationship where the political culture of the
state is rooted In the ideas, institutions, and legality of only one religious tradition
amongst the various others present in a state. In this dynamic, the political culture
almost wholly is influenced by religion and it is common to see the state prioritizing
that specific religion over the rest. States in the Islamic world use the dynamic of co-
option by using powerful majority religious traditions and producing numerous
political cultures like monarchy, oligarchy, democracy, and dictatorships [3].
Foreign policies of such states are heavily influenced by the dominant religion and
are openly in favor of those states that also adhere to that religion in hopes of
strengthening inter-state solidarity.

Introduction

Religion has always been a primary determinant in strategic planning and state
policies, and in many contexts has influenced how different cultures interpret
national interest [4]. The interplay between religion and a state's foreign policy
signifies one of the most recent areas of research in the study of religion's influence
on both international and domestic politics. Foreign policy which can be generally
described as the interests of sovereign states being exercised in the international



system, is one of the latest forefronts to consider religion as a primary driver for its
5working [5]. Traditionally, religion and foreign policy were studied under a binary
approach where either religious or secular influence was the central determinant
however this notion was reconceptualized as ‘religio-secular’ recognizing that the
states are not situated in a binary anymore but have budged towards a more
66integrated approach [6]. This research also dwells on the constructivist approach
that religion is a construct used by states to maximize ‘special’ interests in the
international system. Pakistan is a state whose ideational foundation was almost
entirely influenced by the religious notion of the ‘Two Nation Theory’. The main
aim of this study is to analyze how religion influences the foreign policy choices of
Pakistan, comparing it to the relationship between religion and Indian foreign policy
In hopes of ruling out the implications both have on Pakistan itself.

Description of materials and methods

Theoretical Perspectives of Religion and Foreign Policy. M. Brewster Smith
proposed a map for the analysis of personality and politics which was later
interpreted by Fred Greenstein to elaborate the relationship of religion and foreign
policy in a theoretical perspective [7]. The map consists of six ideational boxes that
represent the various factors that come into play in explaining influences on foreign
policy making. Each box is linked to the other with a casual path shown by an arrow
that shows that the ideas of both boxes are interlinked. Dual arrows show that the
ideas of the linked boxes influence one another as well as the foreign policy of the
state. Similarly, when certain features of religion are introduced into each box, the
influence of religion on the foreign policy of a state can be seen.

For example, the direct link between agents and foreign policy shows the
Importance of the beliefs and values of state leaders in foreign policy making, if
religion is introduced into their setting, then the religious perspectives and bias of
leaders are translated into their foreign policy decisions. It can be hypothesized that
the influence of religion is mostly in terms of transmitted knowledge, ideas, and
teachings that shape the worldview for state leaders and individuals dictating in a
theological sense the best course of actions to take.
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Results

Constructivists argue that like all ideas and behaviors, religion too can be a
social and political construct. They do not argue with the existence and legitimacy
of the said religions butargue that the image constructed of a religion can be highly
politicized for the benefit of the state. Religion can be polished into a tool of
exploitation and control over the population of a country, strengthen ties with other
states in the creation of a pseudo-solidarity, and extreme cases use it as a justification
of the means to an end without having proper accountability [8]. Religion is viewed
as an aspect of culture, and culture as we know it primarily aids states in shaping
their identities [9]. When religion is incorporated into a state’s identity it can also be
expected to influence the institutions made in that state and by extension determine
the foreign policy goals as well.

It is also contested that religion cannot be assumed as a monolithic agent,
rather it is to be regarded as a myriad of interpretations, practices, beliefs, structures,
and ideas [10]. Max Weber also recorded that religious interpretations vary from
country to country as they are constructed to fit in with the specific area they reach
[11]. Different strands or sects of religion can also influence foreign policy outcomes
within a state as the state becomes confused as to which to support in fear of
offending the other and creating a conflict.

Influence on other Foreign Policy Determinants:

Whilst being a determinant itself, religion also influences other determinants
of foreign policies which in turn makes its stronghold on foreign policy making even
more powerful. For instance, states, whose ideational process is rooted in religion
will have a religious influence on their foreign policy, similarly, religion also
influences the political culture of a country and at times the type of government.
Political instability especially in Muslim countries is usually on religious grounds.
Historical differences on religious grounds between states could also influence the
weightage of religion in the foreign policymaking of a state. Overall, the examples



are endless, but religion is one determinant that transcends into other categories all
the while making its influence more apparent and unremovable.

Discussion

Influence of Religion on Pakistan’s Foreign Policy. Pakistan is a state that
is relatively highly influenced by religion in terms of politics and foreign policy. The
ideational basis of the foundation of Pakistan too drew its roots from religion, under
the ‘Two Nation Theory’ where the Muslims decided that they could no longer live
with Hindus in a united India as both were separate nations. The relationship that
religion and foreign policy have in Pakistan is the dynamic of co-option. Pakistan’s
political culture is rooted in the religious beliefs of the major religion of the state-
Islam. Out of all other religions in the state, and even versions of Islam itself, the
religion that gets representation in politics and state institutions most often is Sunni
Islam [12].
Religion has always been a deciding factor in what constitutes the national interest
in Pakistani politics. It forms the crux of the government in Pakistan. Shortly after
independence, Pakistan assumed the identity of the ‘Islamic Republic of Pakistan’
which constructivists argue sent a very clear image of the role they wanted to play
and the ideologies that they kept close to their heart. Throughout the history of
Pakistan, there have been events or actions taken by the government that lead us to
believe that religion has the dominant role in Pakistan's foreign and domestic
policies, for example, the definition of Muslim as introduced in the constitution of
Pakistan, which quite frankly played with the emotions of the minority Islamic sects.
In the context of Pakistan, by integrating religion into all facets of the hypothetical
map outlined above, we can discern the significant influence of religion on foreign
policy decisions.



Power as described in the map draws its roots from the geopolitical
positioning of the state and its relative position in the power structure as compared
to states in its periphery. Introducing a religious influence in this sphere we see that
Pakistan enjoys a prime location that is often referred to as the 'heart of the Muslim'’
world and in terms of relationships with other Muslim countries it is defined as the
‘realm’ of Islam. Pakistan also uses religious soft power for diplomatic and cordial
relationships with other Muslim states and strengthens the Islamic Brotherhood.
Being the only nuclear power in the Islamic world also gives Pakistan the prestige
that it desires of itself as an Islamic State. Power directly influences the shaping of
the interests of the state as well as the institutions that are created in it.

Interests, here, refer to the interests of various political parties, groups, the
public, etc. Introducing religion in this context, we can see that various political
parties have various religious priorities and narratives. Religion is often used to get
votes, and build an image for political parties and leaders for example PTI
government, under Prime Minister Imran Khan, vowed to make the government of
Pakistan under their rule as the Government of Madinah under the rule of the Holy
Prophet PBUH. Similarly, all the existing sects and various other religions inside
Pakistan form their identity groups and have interests that they want to be fulfilled
if the state doesn't fulfill them, such as security, representation, inclusion in
government institutions, etc., and other religious groups like Maulana Fazl-ul-Haq
are representations of an opposition force that has its interests to cater to in each
government tenure. Religion is also used as a tool for building public opinion and
playing at the sentiments of the people, most of the people of Pakistan would rather
see their leaders achieve religiously commendable goals than economic or security
ones [13].

Institutions are organizations or state structures that carry out the normal
smooth functioning of politics collectively. Introducing religion into this context is
not very bold or new as religion itself is an institution and various other institutions
In the country either are influenced by religion or have the purpose for religious
output e.g. Pakistan Council for Islamic Ideology, the Shariah Court, Ministry of
Religious Affairs, etc. These institutions are again influenced by power and by the
ideas and culture of the state. These institutions can also pass out information or
output that influences the ideas and cultures of Pakistan e.g. the constitution
declaring only a Muslim, that too under a very specific definition, right to the office
of President and Prime Minister led to the creation of the idea or culture that
Muslims, especially those who fit in that definition, were better or superior than all
other religious identities present within the state [13].



The culture here refers to ideas and religious heritage. In Pakistan, Islam does
play a very big role in determining the cultural practices of the state. Culture and
ideas are heavily influenced by Interests and Institutions where the various public
parties, groups, and organizations construct ideas that cater to their own needs and
interests and introduce them to the culture of Pakistan. Under the interest of the state,
the idea of Jihad was introduced in the Afghan-Soviet War where Pakistan decided
to arm and train mujahideen freedom fighters to defeat the communist army in
Afghanistan, as Afghanistan was a Muslim country and in essence our brothers as
well as the communists being atheists and a natural enemy. The very idea led to the
culture of freedom fighting, terrorism, extremism, etc. within Pakistan and
Afghanistan which they have yet to get rid of [14].

Agents are by far one of the most important contributors to foreign policy, and
they are primarily influenced by their ideas and perceptions of culture, but also by
interests (can be personal or state-oriented) and by the output of institutions and
power of a state. Agents share the most direct link with foreign policy as they are
the ones who make it and hence the two spheres actively engage with each other and
influence one another. Personal beliefs of leaders play a big role in determining the
foreign policy outcomes of the state. In Pakistan, leadership has always had a
prominent role in determining how religion was influencing government policies,
and to what extent was it to be represented on the political level [15]. Different
leaders had different ways of using religion e.g. Zia opted for the 'Islamization’ of
Pakistan whereas Musharraf was more liberal and accepting of modernization in an
attempt to push the state towards development.

The last box, foreign policy has been clearly shown as directly being
influenced by power, interests, institutions, ideas and culture, and the agents of the
state. When religion is introduced as a prominent influence in any of these spheres,
it is translated into the foreign policy of states in one way or another. This is simply
because religion can transcend boundaries and make links on a more spiritual level
and again in a country like Pakistan it is hard to remove the influence of religion
from the state let alone the foreign policy goals and outcomes.

Examining the Religious Dimension of Pakistan's Foreign Policy. The pros
of having religious influence over the foreign policy of Pakistan exist but are rather
few as compared to the cons. Firstly, it provides a foundation for better relations
amongst the Islamic States and strengthens the Muslim Brotherhood, however, other
Muslim states tend to put their interest above those of the Muslim world, e.g. the
OIC was created to mutually combat issues in the world faced by Islamic countries
but never have they taken a stern stance on coming to Pakistan’s aid when it came
to the Kashmir Issue. It shapes a separate identity for the state and guides its
principles and perceptions of national interest. Furthermore, if a state seriously
incorporates religious influence into its foreign policy by utilizing it effectively, it
can also contribute to dispelling Islamophobia globally and rectifying
misrepresentations of Islam and Muslims.

On the other hand, the cons of religious influence on foreign policy are
numerous. It does not in any way contest the importance and legitimacy of Islam as
the best system of governance of the beliefs of any group but simply explains that



the politicized construct of religion thatis used inside Pakistan is affecting the state
negatively in ways that will soon be too much to handle. Firstly, it was upon religious
sentiment that we took part in the Soviet-Afghan Jihad and we are still paying the
price for it to this day [14]. It is because of religion that we do not recognize Israel
as a state and have any relations with it, even though almost all of the Muslim world
openly trades with Israel and acknowledges it. In a world where Islamic identity is
greatly associated with extremism and terrorism, Pakistan as an Islamic state is
somewhat lost in defining its identity and keeping it separate from the negative
connotation that comes with it. Lastly, the religious dominance leads to uprisings of
opposition groups, militant groups, separatist movements, and identity conflicts
within the state which only increase political instability and further worsen the
chances of effective foreign and domestic policy interpretation in the state.

It is noteworthy that the religious prioritization of Pakistan exhibits inherent
contradictions. The country often grapples with the delicate balance between
aligning itself with either Iran or Saudi Arabia, in fears of invoking a civil war by
upsetting any of the major religious Islamic sects i.e. the Shi’ites and the Sunnis.
The leadership of Pakistan laments violence against Muslims, yet its minorities are
not safe within our borders. On the international stage, Pakistan denounces acts of
violence against the Muslim world, including those perpetrated by Israel in
Palestine, yet maintains a diplomatic silence on issues like China's treatment of
Uighur Muslims in internment camps or Saudi Arabia's actions in Yemen [16]. Even
more controversial was Pakistan’s involvement in the Black September debacle in
the 1970s but it would hurt its religious mtegrity to allow an Ahmedi or ‘state
proclaimed’ non-Muslim to the position of governance and power.

Influence of Religion on Indian Foreign Policy. On the front, India's Foreign
policy seems mostly influenced by Panchsheel. Panchsheel is an ideology of five
principles of peaceful co-existence amongstates that is shown to be the main driver
for Indian Foreign Policies. The main principles of Panscheel include Mutual
Respect for the territorial integrity and sovereignty of all states; Non-aggression
among states; Non-interference in the internal matters of states; Equality and mutual
benefit for all states; and, Peaceful co-existence among states.

Originally proposed by Jawaharlal Nehru, Panchsheel [17], has its roots deeper
in traditional Hindu and Buddhist beliefs. India uses religion as a soft power strategy
to not only improve its relationship with other states in the international system but
also to drive its political campaigns. It uses religion to enhance state power, by
opening up opportunities for mutual cultural development, especially in the essence
of the Buddbhist religion, it also uses its heritage sites and rich religious diversity for
religious tourism [18]. However, the main aspect of religious influence on its foreign
policy is better studied in terms of the aggressive nationalist foreign policy outlook
that India has adopted in recent years.

Growing Hindu Extremist Influence in Indian Foreign Policy. Hindutva
was a term first used by S.D. Savarkar in 1923, which propagated the ideology of a
Hindu Nation or Rashtra based on Hinduism where Muslims were considered to be
anti-national and not members of the state. Shortly after the RSS, a militant
organization was also created, which worked on the notion that Hindustan was a



home for Hindus alone and Hindus and Muslims were two distinct nations. This
notion of Hindutva based on a religious origin led to a change in the behavior of
India towards Pakistan when the BJP came into power as compared to the Indian
Congress. India too, within itself is divided between religion and secularism, and
even with religion, it faces the issue of extremist ideologies [19].

Under Congress, India supported dialogue with Pakistan and bilateral relations
were much better as compared to the current situation. They were open to working
out problems and still effectively followed the principles of Panchsheel regarding
not only Pakistan but the rest of the world itself. Congress supported the
development and enlargement of SAARC and most importantly inside India, they
valued all the present religions equally without giving obvious preference to a certain
one as they believed in the strength of a united India.

Ever since the BJP came into power, they expressed their Hindutva ideology in
almost all spheres of political work, including foreign policy. The BJP built closer
relationships with the US and Israel based on shared Islamophobia and Arabism.
They aimed to isolate Pakistan internationally. Within the state violence, amongst
Muslims and other minority religions became more frequent and severe [20].
Minorities were being denied their rights but, at the forefront, they maintained a very
well-reputed International image. Their foreign policy also showed an aggressive
sense of Indian nationalism. The current actions of India in Kashmir are proof of
this.

Religious Shiftsin India's Foreign Policy and Implications for Pakistan.
Any religious ideologies in a governance change in India would affect the foreign
policy of Pakistan. The foreign policies of the two countries are rather created about
the actions of one another, with the given difference that India focuses more on the
International Platform. Any new ideology in Indian power would have serious
repercussions for Pakistan and Pakistan would have to formulate strategies
accordingly to minimize the insecurity between the two states. For now, the BJP’s
Hinutva-inspired Hindu Nationalism poses a threat to Pakistan.

However, the religious diversity the exclusion of non-Hindu religions from
the Indian political sphere, and the violence being used against them can play in
Pakistan’s favor. These religious identities that are being victimized by the BJP,
especially the Christians and Sikhs along with the Muslim minorities harbor a hatred
for the Hinutva as Pakistan does [21]. Strategically, Pakistan would benefit from the
uprisings of such identity groups in India would cause political instability and cause
people to question the legitimacy of the Indian Government which is something that
Pakistan can propagate and benefit from.

One of the recent developments of the Kartarpur Corridor by Pakistan is an
example of Pakistan learning from the importance that religion can give to a state in
terms of strategic depth. Since International Relations is all about symbols and ideas,
this gesture gave a clear message that Pakistan is treating minorities right and
promoting religious diversity and shared cultural development whereas India’s
extremist actions in Kashmir are doing exactly the opposite.



Conclusion

Religion does play an important role in the foreign policy decisions of
Pakistan. As discussed in the study above it can be both a tool and a platform for
strategic depth as well as optimum utilization of state capabilities. Religion is now
considered a source of a state’s soft power. Pakistan can benefit a lot from this
influence if it only decides whether it wants religion to play a constructive role in its
foreign policy or destructive. The actual problem that Pakistan faces in terms of
religion is that of religious extremism and religious opposition, Pakistan cannot
expel religious control over its politics together but as constructivists argued steps
can be taken to achieve moderation in the situation. Most importantly, Pakistan may
be on the right track with its current engagement in the Kartarpur Corridor and other
such inter-faith ventures, but it must also focus on the domestic treatment of religious
minorities. Yes, any step taken in the right direction is commendable, but Pakistan
will have to fix its internal issues in this regard as well. Lastly, for better policy
making and implementation, it is imperative that as a state, Pakistan learns to control
and utilize religious influences rather than be controlled by them.
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Anjaarna. by 3eprTey )KyMBICHIHIA XaJIbIKapaJbIK KaThIHACTAPIAAFBI IIOCTCEKYIAPIBIK)
e3repic KaraailbIHAa JIIHHIH CHIPTKBI cascaTKa OCEPIH TYCIHy JKOHE Taliiay HeTBAepl KopceTUIre .
JliH MeMJIeKeTTIK OacKapy MEH CHIPTKBI CascaTKa KaThIChl KYHHSH-KYHI'€ apThIl KeJie i, OHbIH
ocepl opTypili ImTaTTapia aWrapibikraid esrepeal. bys 3eprreymiH HeTBI1 MakcaThl - JTIHHIH
[ToKiCTaHHBIH CBHIPTKBI CasCH TaHIAYbIHA BIKMAI JCHICHIH 3epTTEy KOHE OHBIH Y HIICTAaHHBIH
CBIPTKBI CasicCaThlHA BIKMAN €Ty JICHreiiMeH caibIcThipy. OChl MUHAMUKAHBI 3€PTTEH OTHIPHIT,
3eprrey [lokicTaH yIIiH BIKTMMAJI cajiiap/bl aHbIKTayFa jkoHe [ToKiCTaHHBIH iHAI MEMJICKETTIK
Oackapy oicTepiHAe >KYMcCak Kyl Kypasibl PeTiHie KaJail maijiajaHa aJaThIHBIH aHBIKTayFa
OarpiTTanraH. COHBIMEH KaTap, OYJ1 3epTTey MHIIOMATUSIIBIK CTpaTeTHsIap MEH XaJlbIKapaJiblK
KaThlHACTAP TCOPUSCHIH HETB3JICH aJlaThIH aKnmapaT Oepe OTHIPHIN, JIHHIH >kahaHIbIK cascaTTarbl
pem Typalbl KEHIPeK IUCKYPCTBl JaMbIiTyra OarbiTTanFaH. Caifblll KeNreHne, HOTIKETep
casicaTKepiiepre IiHU (aKTOpIapAblH XaJbIKapalblK €3apa dPeKeTTeCy MEH MEMJICKETTIH MiHe3-
KYJIKBIH KaJIBINITACTHIPYIBIH HO3IK TOCUIIEPIH TYCIHYTe KOMEKTECYyl MYMKIH.
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XaJIbIKAPAJIBIK KATBIHACTAP, JIIHU BIKIAI
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AHHOTaums. B 310l MccenoBaTenbCcKoOi paboTe M31araroTcsl OCHOBBI JUJIS IOHUM aHus U
aHaJM3a BIMSIHUSL PEJIMTUM HA BHEIHIOIO TOJMTHUKY B KOHTEKCTE «TIOCTCEKYJSIPHOTO» CJBUra B
MEKIyHapOAHBIX OTHoweHUAX. [lo Mepe Toro, Kak peiaurus CTAHOBUTCS Bce Ooliee aKTyalbHOMU
JUTSL TOCY/IApCTBEHHOTO YIPABIICHUS U BBIPAOOTKH BHEIIHEH TOJIWTHKH, €€ BIMSHUE 3HAUUTEIbHO
BapbUpyeTCs B pa3HbIX rocynapctsax. OCHOBHas LIEJb 3TOrO MCCJEIOBaHUS - M3YUMTh BIIMSHUE
pEeNMIruM Ha BHELIHETIONUT MuecKuil BbIOOp IlakucTaHa M CpaBHUTH ITO BIMSHUE C TEMH, KOTOpbIE
BIMSIIOT HAa BHEIIHIOW TomMTUKy WHoumm. W3ywas 3Ty OuHaMuKy, aBTOpBI HCCIIEOBAHMS
CTPEMSTCS paCKpbITh BO3MOXHbIE mociencTBus sl [lakuctana u onpenenurs, kak I[lakuctan
MOXKET WCTOJIb30BaTh PEJIMIMIO B KaueCTBE MHCTPYMEHTA MSIKOM CWIbl B CBOMX METOAAX
roCy/IapCTBEHHOrO ympasieHus. Kpome Toro, 3To ucciejoBaHue MPU3BaHO BHECTH BKJIAJ B Oonee
IIMPOKUM JUCKYpC O pOJIM PEJMTMM B IJIOOAJBHOW MOJIMTUKE, NPeJOCTAaBUB HMH(POPMAIMIO,
KOTOpasi MOXET CTaTh OCHOBOW i1 AMIUVIOMAaTHYECKUX CTPATEIMd W TEOPUHM MEXIYHAPOILHBIX
OTHOILICHWHA. B KOHEUHOM cueTe, MoMy4YyeHHble Pe3yibTaThl MOTYT MOMOUYb TOJIUTHKAM TOHATH
HIOAHCHI TOTO, KaK PEJIMrHO3HbIe (DAKTOPbl BIMSIIOT HA MEXKAYHAPOJAHbIE B3aMMOICHCTBUI U
NIOBE/ICHUE TOCYAApPCTB.
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